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WHO IS THE LIAR IN JN 8:447

The expression in the last part of Jn 8:44: 6tav AxAf) T0 Peddoc,' €k
TV 18lwy Aader 6tL PedoTng €otiy kal 6 Tathp avtod is ambiguous and can
refer to both the devil and to the father of the devil. It can also
contain the implicit presence of Cain. The expression 6tav AeAf} 0 Yed
80¢, €k TV Llwr AwAel ,tne axTiov od tne 8€LA. is in opposition to v. 45 éyw
8¢ OtL Ty aAnfetav Aéyw, oL Tioteleté pou (the action of Jesus). The
contrast between the devil and Jesus breaks the double antithesis
present in this context: a) God — the devil; b) Jesus - the Jews.

According to J. Wellhausen?, there is a clear allusion to the de-
vil’'s son in the last part of the verse (6t. elotng €otlv kal 6 Tathp
avtov)®. He thought that there is a connection between the pronoun
a0ToD avd tne eEmpeaoiov avBpwtoktovog fv an’ apyne This link gives a new
understanding of the verse: “[...] wenn nun dieser der Sohn des
Teufels ist, so ware nicht der Teufel selber der Vater der Juden,
sondern sein Sohn”. In his searching for the original text and the
intention of the author of the Fourth Gospel, he proposed reading

1| agree with E. Puech who during my conference (Lectio coram - 12.05.2000 in
the Ecole biblique et archéologique francaise de Jérusalem) noticed that the com-
ma in this place is already an interpretation of the editors of the Greek New Testa-
ment. He suggested the following reading: rav Aaif) 0 Yeddog ¢k v Ldlwr AwAet. | find
this proposal very interesting and challenging for the interpretation of Jn 8:44.

2The results of his research were published: a) in 1907 in his book Erweiterun-
gen und Anderungen, pp. 19-24; b) in 1908 in his commentary Das Evangelium
Johannis, pp. 42-45.

3 J. Wellhausen, Erweiterungen und Anderungen, p. 20: “Anfang und Schluf
vertragen sich nicht mit einander. Vermutlich steckt nun das Unechte nicht im
Schluf3; denn eine so paradoxe Aussage ist nicht nachtréglich eingetragen und die
handschriftliche Uberlieferung schwankt bei ihr durchaus nicht.”

4 See ibidem, Das Evangelium Johannis, p. 43.
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the end of the verse as: “because also his father is a liar”. This
reading is supported by the old evidence (Syr® and Old Latin). R.
Bultmann thought that the opposition between Jesus and the devil
(vv. 44-45) was the result of a mistranslation. Instead of 6tav AeAfj t0
Peddog ne ovyyeoted peadLyy Tag obv O AwAdv to Yebdog... In this reading the
speaking of the lies is not the act of the devil but of his children (the
Jews)®. M.-E. Boismard and A. Lamouille tried to resolve this pro-
blem by using instead of 6tav AxAf} Tne Aecoov o¢ av AaAf attested to by
the Old Latin versions and Augustine’.

In my opinion there is an implicit presence of Cain in the senten-
ce Otav AwAf tO Yeddog, €k TV Lolwy Aadel 6Tl Yebotng €0Tly kol O TaTmp
avtov. The pronoun «ltod xav Be xovvexted witn 10 Yeddoc Or 0 YedoTng.
Commentators often connect adtod witn t0 Yeddoc and translate it as:
“the father of the lie.” But the connection of pronoun aittod with 6
Yevotng cannot be excluded. Such connection can be attested by Codex
Sinaiticus the pronoun avtod is connected with yeldotnc and must be
translated as “the father of the liar” (his father):

Codex Sinaiticus Greek New Testament
S5 o1 NetHrT ShanT K Otav AaAf 0 Peddog ék TV Lolwy Aadel
smant m ’bITT S 0TL WeboTng €0ty Kkal O Tathp aitod

In Syriac text the suffix in *max is in the masculine form while the
noun “lie” (xm5m) is the feminine. In this case the suffix is clearly
related to the noun “lier” (x%17). The connection of this pronoun
with 0 yetotng reveals the implicit presence of Cain. In this case the
opposition between Cain (son of the devil) and Jesus (son of God)
would be stressed. Jesus, like Abel in the haggada, is killed by his
brothers who, like Cain, act under the control of the devil.

The verb Awielv occurs in the Fourth Gospel 60 times®. In the
majority of its occurrences (47 times) Aaieiv describes the speech of
Jesus. In the context of Jn 8:44 we note the frequent usage of this
term.? The ioieiv of Jn 8:44 is referred to the devil (Cain) who spe-

5See ibidem, p. 19: “denn ein Lugner ist auch sein Vater.”

¢R. Bultmann, The Gospel of John, p. 319.

”M.-E. Boismard - A. Lamouille, L’évangile de Jean, pp. 232. 235.

8Mt-26; Mk-21; Lk-31. See R. Morgenthaler, Statistik, p. 116.

®In Jn 7-8 this word occurs 17 times: 7:13.17.18.26.46; 8:12.20.25.26.28.30.38.
40.44.
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aks lies (t0 yeddog Aarelv). It is contrasted in our passage with the
speech of truth proclaimed by Jesus in 8:38.40 (ty ainfeiav Aaiely —
the same verb ixieiv) and 8:45.46 (thv ainferav” tne’epP Aéyelv).

Jesus speaks truth Devil (Cain) speaks lie Jesus speaks truth

(verb Aoieiv) (verb Aaieiv) (verb Aaieiv)
8:38 8:45
0 EYW EDPOK TP, eyw 8¢ OTL Ty gAnfeiaw
™) moT pl AXAG PISTA)

8:44

Otar Aarf to Pebdoc,

&K TV Lolwr Aadel 8:46

€l aAnPetor Aéyw OLd TL
Ouelg ob misteu,ete, pot;
8:40
avBpwmov 0¢ Ty _aAnderav
ULV AeAdANKO

The term Yeddog occurs only once in the Fourth Gospel and twice
in 1 Jn."

The Gospel of John 1 Letter of John

8:44 2:21.

Otav AwAf) TO eddog, €k TV mav_eddog €k thg aindelag ouvk e;stin
olwy Aodel
2:27

saas 3 NS - , -
oAl ¢ 10 ovtod yplopo OLOXOKEL LWUAEG
TEPL TAVTWY Kol GANGEC €0TLY Kol OVK €0TLY

Weddot

In 1 Jn 2:21 the lie is contrasted with truth (no lie comes from
truth). In this context the liar (6 yebotng) is whoever denies that Je-
sus is the Christ (1 Jn 2:22). 1 Jn 2:27 describes the anointing (t0
xplope) received by believers which is true and is not a lie (@An6éc €otwv

191t does not appear in the synoptic Gospels. See R. Morgenthaler, Statistik, p.
156. See H. Conzelmann, yeddoc, TDNT, vol. IX, pp. 594-603; H. Giesen, yeddoc,
EWNT, vol. Ill, pp. 1191-1193.
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kel ovk €0ty Yeddoc). In Jn 8:44 Yeddog is connected with the act of
speaking. It can be referred to the lie of the serpent expressed in
Gen 3:4-5 or the lie of Cain in Gen 4:9.

Gen 3:4-5 (the serpent)

You will not die for God knows

that when you eat of it your eyes
will be opened, and you will be like
God, knowing good and evil.

Gen 4:9 (Cain)

Then the LORD said to Cain, ,, Where
is your brother Abel?” He said, ,I do

not know; am I my brother’s ke eper?”

A more precise description of the lies of the serpent and of Cain is

provided in the Targums.

The lie of the serpent
Targum Onkelos (Gen 3:4-5)!!

You will certainly not die. For it is
revealed before the Lord that on the
day you eat of it your eyes will be
opened, and you will be like angels
knowing between good and euvil.

Targum Pseudo-Jonathan
(Gen 3:4-5)'?

You shall not die. But every craft-
sman hates his fellow craftsman.
For it is manifest before the Lord
that on the day on which you eat of
it you shall be like great angels, who
are wise to know good from euil.

The lie of Cain
Targum Onkelos (Gen 4:9)'*

And the Lord said to Cain, “Where
is your brother Abel?” And he said,
“I do not know; am I my brother’s
keeper?”

Targum Pseudo-Jonathan
(Gen 4:8-9)'5

Cain spoke up and said to Abel,
“I see that the world was created
with mercy, but it is not governed
according to the fruit of good deeds,
and there is partiality in judgment...
There is no judgment, there is no
judge, there is no other world, the-
re is no gift of good reward for the
righteous, and no punishment for
the wicked...The Lord said to Cain,
“Where is your brother Abel?” He
said, “I do not know. Am I, perhaps,
my brother’s keeper?”

11 M. Aberbach - B. Grossfeld, Targum Onkelos, pp. 34-35.
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Targum Neofiti (Gen 3:4-5)'3
You certainly shall not die, becau-
se it is manifest and known before
the Lord that on what day you eat
of it your eyes will be opened and
you will be like angels before the
Lord knowing to distinguish betwe-
en good and evil.

Targum Neofiti (Gen 4:8-9)'¢

Cain answered and said to Abel: I
see that the world was not created
by love and is not led according to
the fruits of good works and that
there is acceptance of person in
judgment... Cain answered and
said to Abel: There is no judgment

and there is no judge and there is
no other world; there is no giving of
good reward to the just and there
is no retribution from the wicked...
And the Lord said to Cain, “Where
is Abel your brother? And he said,
“I do not know. Am I my brother’s
keeper?”

The lies of Cain in Targums Pseudo-Jonathan and Neofiti are
expressed not only during the meeting with God (MT) but also in
his dialogue with Abel before the act of killing. The lies of Cain,
“there is no judgment and there is no judge and there is no other
world; there is no giving of good reward to the just and there is no
retribution from the wicked [...]” can be placed on the same line as
the lie of the serpent, “you will be like God, knowing good and evil.”
The lie of the devil is assimilated and interpreted by the words and
acts of Cain. In both lies there is the will to replace the position of
God and the desire to be higher than God. In Targumic traditions
we note that before Cain spoke a lie to God, he had lied to himself
and to his brother. This lie led him to the murderous act in which
he placed himself in the position of God deciding about the life and
death of his brother. A similar situation is observed in Jn 8:44 in a
dialogue between brothers (Jesus and the Jews) about their true
father. Jesus is speaking the truth which he has heard from his
father (v. 40 ty aAnderav Dulv Aedainke Ty fkovow mapk Tod Beod). The

12M. Maher, Targum Pseudo-Jonathan, pp. 25-26.

13 A. Diez Macho, Neophyti 1, p. 502.

14 M. Aberbach, B. Grossfeld, Targum Onkelos, pp. 42-43.
15 M. Maher, Targum Pseudo-Jonathan, pp. 32-33.

16 A. Diez Macho, Neophyti 1, pp. 506-507.
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Jews are not able to hear the word of Jesus (v. 43 o0 &60vaoBe akolely
Tov Adyov Tov €udv) because they do not believe him (v. 45 o0 mioteleté
pot) and they act according to the words of their father (v. 38 & nkotod
Te mapd Tod Tatpog motelte). Like Cain they seek to kill Jesus (v. 37. 40
{nrelté pe amoktelval) and at the end of the dialogue they take up
stones in order to kill him (v. 59 fpav otv AlBoug tva Paiwory en’ adtov).

I. De la Potterie recognizes 3 aspects of the lie (yeu/doj) in Johan-
nine literature:

a) the refusal of the truth brought by Jesus;

b) the attitude of the Jews who refuse to believe in Jesus and the
opposition between the sons of the devil and the son of God (duali-
stic and eschatological aspect);

c) the satanic character because the devil is the liar par excellen-
ce.!”

The form i8lwr may be masculine or neuter and may be transla-
ted “own family”, “his own”. The expression ¢k t@v idlwv Aaiel under-
lines the speech out of one’s own family; out of his own. A parallel
text can be found in Jn 12:49 where Jesus states: 6tL ¢yw € éuavtod
ok €raAnow, a parallel which suggests an opposition between devil
(Cain) and Jesus. The expressions ¢k tov dlwv avd € euavtod used in
an oppositional context may be regarded as equivalent.!®

The term yetotng occurs only 10 times in the New Testament,
mostly in the Johannine literature (twice in the Fourth Gospel and
S times in the 1 Jn)."

171. De la Potterie, La Vérité dans saint Jean, p. 908.
8 Compare also Mt 12:34 ¢k yap tod TepLooedpatog Thg kapdlag T0 0Touw
rdel (out of the abundance of the heart the mouth speaks).

19 See R. MORGENTHALER, Statistik, p. 156; H. BALZ, yeu,sthj, EWNT, vol. I,
pp. 1194-1195.
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The Gospel
of John

a. 8:44 — devil
(Cain)

otL Yebotne €oTiv
Kol O Tathp obTod

b. 8:55

— the Jews,

K&y €lmw 0Tl oK
oLd0, ahTOV, €oopaL
opoLog VLY Yedotng

1Jdn

a. 1:10 - God
€ €lTwper 6T ol) MUOPTTKK
pev, Yevotny moLoduer ahTov

b. 2:4 - the person who
says that he knows God
but does not obey his
commandments

0 Aéywr Ot "Eyvwke oadtov
Kol TOC €VTOAXG a0TOD WM
mP®Y, Pedotng €0tiv Kol év
ToUTR T GANBeL OVK €0TLY

c. 2:22 - the person who
denies that Jesus is the
Christ (antichrist)

ti¢ €oTwv 0 Yeotng €l um 0
apvoluevog 6t Inoodg olk
éotv 0 Xplotdc;

d. 4:20 - the person who
says that he loves God
but hates his brother.
€av TLg €l OTL oyam® ToV
Bedv kol TOV GdeAdOv adTOD
HLof), Yedotng €otiv.

e. 5:10 - God
0 N motedwr ¢ Be) Yebotny
memolnkey «OTOV, OTL 0D Te
TLOTEVKEY €l¢ TV MapTuploy
NV hepoptipnKey 0 Bedg mepl
70D LoD alToD.

Other writings

a. Rom 3:4 — the man
un yévoitor yLvésbw ¢

0 Be0c aAndYg, TG O¢
avpwmoc YedoTng

b. 1 Tim 1:10

— the people.

TOPLOLE APOEVOKOLTOLG
avdpamodLotale Welotale
EMLOPKOLE, Kal €l TL éTepov
Tf Uyetvovon Sideokal i
QvtikeLtol

c. Titus 1:12

— the Cretians.

elmév tic €€ avtdr LdLog
aT@Y mpodrTng, Kpfiteg
ael Yebotar, kakd Onple,
YoOTéPES apyel.
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The term yetotnc (liar) describes a person whose attitude is aga-
inst God. In 1 J 1:10; 5:10 this term is related to God in the case
when people ignore his teaching and do not believe in His witness.
In neither of its occurrences in the NT is yelotng identified with the
devil. | think that the end of the verse 6tL Yelotng €otv kal 0 Tathp
avtod is better understood when one recognizes in it a relationship
between the child and his father (Cain-devil).?°

In this perspective a certain symmetry (father — child) between
the beginning and the end of the verse can be detected:

UUeELg €k ToD matpog Tob dLaforou eote, (Cain — devil).

0tL Jrebotng €otiv kal 0 Tatnp avtod (Cain — devil).

In my opinion in v. 44 and its context, Cain and the devil stand in
relation to the Jews. They form a kind of paradigm “devil-Cain-Jews”.
The liar can be identified with Cain who acts according to the will of
his father - the devil.

20 Some commentators at the end of verse 44 stress the relation between the
one who speaks lies and his father who is liar: M.-E. Boismard, A. Lamouille,
L’évangile de Jean, p. 244: “Celui qui dit le mensonge parle de son propre fonds,
parce que méme son pére est menteur.”; R. Bultmann, The Gospel of John, p. 319:
“his father, the devil, is also a liar.”




